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SERMON 


That Rr 4$0N is to be our Guide 
in the Choice of our Religion; 

; AND 

That nothing ought to be admitted as an 
Article of Faith, which is Repugnant to the 


Common Principles of REAS ON, or is Unin- 
| telligible to Human Underſtanding. 
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I. 


PREFACE. 


4 HE Atheiſts, who deny the Being of ſuch 
* 2 a God as inſpects all our Actions in order 


* 10 4 future Recompence; and the Infi- 
1 2 dels, who reject all Divine Revelations, 
be generally repreſented as the moſt abſurd and 
poliſh Part of Mankind: But bow true ſoever this 
bay be, yet I much fear, that whilſt ſuch Doctrines 
e embraced, and owned as Doctrines neceſſary to 
alvation, which plainly ſeem to contraditt the com- 
on Notions of Meinkind Wand the plain Principles 
Natural Reaſon God bath implanted in them, we 
ver ſhall be able to convince them of the Unrea- 
ableneſs of their Infidelity. For when this is once 
anted, that ſome Doctrines contained in the 
hriſtian Revelation, and by it owned as neceſſary 
Salvation, ſeem plainly to contradict the Common 
waſon of Fund's „ all you can, after this Con- 
ſion, ſay unto them, can never move them fhom 
ew Sentiments. For ſure it will be found a vain 


A 2 Attempt 


mi 
Attempt to perſuade Men to acknowledge that | 
Righteous God engageth all Men, on pain of H 
 EternalTWrath, to believe with their Underſtanding 
what they cunnot underſtand; or to aſſent to that 
a moſt certain Truth, which, by all the Reaſon Gi 
hath given them whereby to judge of Truth, appen 
to be the plaineſt Contradliction, and therefore calf 
not poſſibly be true. 
And if that ꝛchich I have endeavoured to eſtalli 
in this Sermon be a certain Truth, . ee Io; 
rence from it will be this, That all Doctrines, cn 
| trary to thoſe Natural Notions which God hath pil 
into the Breaſts of all Mankind, ought to be reject 
war Authority ſuever may be pleaded for then 
0 ea, The they pretend 10 be conntenanced from ſ 2 
| 7 = Texts and yr ck of the Holy Scripture, or c 

"7 


9 0 wh the Venerable Name of Catholick Traditions ; becmi i 
be Evidence we either haue, or can have, of 
. | Divine Revelation, or Preſumed Tradition, bei 
RE (/orinded upon ſome common and avowed Princii en. 
„/ Reaſon, whatſoever is contrary to the mm I 
A Reſon of Mankind, cn never be owned = 

dine Revelation or Tradition And whether tb 


- which doi pretend to be ſo, be indeed ſo of uf 
"muſt be determined by thoſe Natural Notions | 
which alone we can paſs a Tudgment of ſuch thing 
And all pretence to prove ſuch Doctrine from H 
Scripture, or Catholic Tradition, as evidently en 
traditt thoſe Natural Ideas God hath implanted! 
u, flrike at the Divine Authority of thoſe Bol 
and the Credit of thoſe Traditions: Foy fince the 
| 8 (nme 


* Ons « 
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that mon Notions are undoubtedly the moſt Ancient 
n of nit ive Traditions, and the moſt evident and cer- 
anding i" Revelations which God hath made unto Man- 
Y that; and even ſuch as do require no other De- 
1ſon G ration of their Truth, beſides the Natural 
, appen Witt ares of every Man's Mind; hence is it certain, 
fore ca er no True Revelation, or Tradition, can contain 
Wy thing repugnant to them So that nu Man 

a wht to ſuffer himſelf to be ſeduced into any ſuch 
ain I pinions , pon preſumption that there be ſuch 


cripture - Revelations, or Catholic Traditions, 


nes, cn 

bath bib. ſeem to countenance them ;, for, if they really 
 rejed ed ſo, the Conſequence would not be the Confirm- 
ur then f1cb Opinions, but the Weaknimg the Authority 
from ſl F thoſe pretended Revelations and Traditions; for 
-, or c ſo many Arguments as any Man produceth from 
© hecaif ripture or Tradition for any ſuch Opinions, ſo 
e, FD Weapons He puts into the Hande of Infidels 
n, bein nd Atheiſts againſt that Scripture and Tradi- 
Prince. 

mm In 2 word , the Speculative Infidel and Atheiſt 
as % ver his whole Strength unto our Weakneſs ;, and 
her thaWecauſe we have too much Religion, He will have 
ſo or one at all, If then we 3 effectually put a 
orion op to the Growing Atheiſm and Infidelity of this 
þ thing ee, ler us admit no Doctrines, as Parts of our Re- 
From Hi ion, which evidently ſeem to contradift the Com- 
-ntly en Principles of Reaſon. And having thus ſub- 
planted! erted the ſole Foundation of Infidelity, it will, yea, 
iſ Ha muſt ſenſibly decay: For as plain Reaſon, and 


ſince 1 tbe 


(omni 


L iv ] 

the Common Notions 4 Mankind are things unt 
terable, and inflexible, and will maintain thi 
Ground againſt Myſtery and Enthuſtaſm, and at lg 
prevail againſt them: So when any Sentiment, | 
Opinion, becomes deſtitute of any Reaſon to ſuppy 
it, it muſt fall, and be diſcarded, becauſe we © 
have then ns Reaſon to — to it. | 


F 
| 
| 


ſupp 


we (th 


Luxe XII. 37. 


ud hy even of your own ſelves 
judge ye not what 1s Right ? 


[JET hath been of old, and is ſtill, a very 
I common, but a very fooliſh Queſtion, 

[ot Sr Who ſpall judge in ſuch, or ſuch a Caſe > 
For if Men be concerned to judge at 

they muſt do it by that Faculty which alone 
ven them to judge by; that is, they muſt do 
y that Reaſon by which alone they can diſcern 
nxt Truth and Falſhood, Good and Evil, Juſt 
Unjuſt, For that we do diſcern betwixt theſe 
8s, 15 certain from Experience; and that we 
by the Exerciſe of our Reaſon, is as certain; 
udgment muſt be either brutiſh, and irrational, 
———pndd upon Reaſon ; Moreover, to judge is 
onclude that this, or that, is ſo, or not ſo. 
all Concluſions are inferr'd from Premiſes ; 
to infer one thing from another is to Reaſon ; 


therefore nothing can be judge in any Caſe but 
on. 


UKE 


Hence 


[2] 
Hence I infer, That in all Cafes, in which we 
obliged to paſs a Judgment, we muſt, and can 
only guided by our Reaſon. This Doctrine is he 
clearly delivered by our Lord, of whoſe Veraci 
we cannot reaſonably doubt: For by enquir 
wherefore do ye not judge what is right 2 He (uy 
ſeth that we have ſufficient Means to do fo : It h 
ing Folly to aſk why Men do not that which 
know they have no ſufficient Means to perfo 
And, by adding, Why do you not this of your ſelug 
He doth as plainly teach us, that we have in al 
from our ſelves ſufficient Means to judge wha 
Tight. Since then it hath been proved, that t 
only by our Reaſon that we diſcern betwixt Trullii 
and Falſhood, Right and Wrong; it clearly fl 
lows, that in all Cafes in which we are obligelalf 
pals this Judgment, we muſt be guided by our He 
fon. And this Truth is evident to a Demon e m 
tion; for whatſoever I believe, or aſſent to, cit 
F have reaſon to aſſent to it, or I have not. I 
have not, then, 
Firſt, My Aſſent muſt be Irrational ; for wit 
E have no Reaſon to Aſſent, my Aſſent muſt be N min: 
rational, or without Reaſon. erce 
Secondly, It alſo muſt be uncertain and precaſt i 
ous ; that is, it may be an Aſſent as well to HHonvi 
hood as to Truth; fince, if I have no Reaſon tol 
heve it true, I can have no Certainty that it 1 
falſe ; for the only Certainty I can have that Moth! 
Doctrine I aſſent to is not falſe, is, becauſe I 


Evidence, or Rational Inducements to concehe 
AY l | tr 


F231 


h wen e. If then whatſoever I believe or aflent to, I 
d can Wherefore do believe, becauſe my Reafon judgeth it 
e is he true; then Reaſon is my Judge and Guide in all 
Verachat I believe. To illuſtrate and confirm this by, 


nquiu n Induction of Particulars, | 
le ſupp 
O: ith 
hich ; 
perto 
tr ſelve 
VE in 2 
e What 


t all ſhould be embraced, or not? Reaſon alone 


©: is not thus obliged, who indeed believes he 
Path juſt Reaſon to embrace ſome Natural or Re- 
Nealed Religion ? Can he put ſuch a Force upon his 
F:culties, as to ſee Reaſon to aſſent to the Being of 


that h Deity, and yet be a Speculative Atheiſt 2 Or to 
xt I erceive ſufficient Ground to pay ſome Homage to 
arly us Deity , and yet believe he owes him none? 
bligcl MF not, it is evident that if there be any Specula- 


our Re 
emonli 
o, ell 
lot. | 


we Atheiſt, or any Perſon who owns no Religion, 
ze muſt be ſo, becauſe he thinks he hath no Rea- 
pn to believe there is a God, or that he owes him 


' h bring ſuch a Perſon off from his Infidelity, 
for wür 
uſt be mination of the Arguments ſuggeſted to him, he 


terceives them valid and convincing, can he per- 


d precaſt in his Infidelity? If not, 'tis evident that a 
11 to 14Wonvincing Reaſon deltroys both Infidelity and Ir- 
{on to Heligion, and that he only can be an Infidel, who 
t it 15 es no Reaſon to be otherwiſe. In a word, doth not 
2 that oth he who offers Reaſons againſt Atheiſin and In- 
uſe I Welty; and lie who does attempt to anſwer them, 


oncehe 


nee in this, that Reaſon only muſt be Judge in 
i! | | 


1s Enquiry. B 2dly, 


%, When the Queſtion is, Whether any Religion 


Huſt here be Umpire. For can any Man conceive 


y Service. Again, Doth any wiſe Man attempt. 


vithout offering him a Reaſon? And if, 7555 Ex- 
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Nature, or of Reafon, to direct him in that Enqui 


judge what are the Duties which he owes to God | 


muſt be ſufficient to convince him, that there is i 


| gently ſeek bim. And this the Apo/?le plainly tefti-Wi 


| to be embraced 2 Muſt I not here examine all ther 


nance to Truth, and to the Verdict of my Reaſon? 


doth conceive that the Arguments for the Truth 
of that Religion are molt ſatisfactory to my Under. b 
ſtanding, and ſuch as afford fo full an Evidence a 

Truth, as renders my Refuſal to affent to rien 
| highly unreaſonable > Hirherto then, as Reaſon & 
my only Guide, fo is it alſo my only Rule: Not 
can IHmve any other Rule whereby to guide it, 


"I [41 

2dly, If it be enquired, Whether an Heat hen h 
obliged to believe or practiſe what we call Natini 
Religion; ſeeing he hath no other Light but that q 


ry, that alone muſt be ſufficient to enable him 9 


or elſe he cannot be at all obliged to perform them; 


ſceing he bath no other Law but that of Natur, 


that is, no other Light but that of Reaſon to h 
g1ded by. The Reaſon therefore of this Heath Me; 


God, and that he is a Rewarder of them that ail. 


ties by ſaying, Heb. xi. 6. that without this Faith 
it is impoſſible to Peaſe God. 5 

zaly, If the Enquiry be, among the varioꝶ 
Kinds of Religion which equally pretend to Di; 
vine Revelation, Judaiſin, Chriſtianity, and Ms. 
bymetiſm, Which is the true one, and therefore ft 


Pretences to a Divine Original, by their Conſo- 


And if, upon this Examination, I prefer that of 
Chriſtianity, muſt not I do this, becauſe my Reaſon 


4 4225 . * but 
3. 


71 

it thoſe avowed Principles and Reaſons by which 

ben be have try d the Truth of all other Rules. For 
aturd . ing, in this Caſe, all Revelations, whether true 
that a pretended , are the very things on which J paſs 
u. Judgment, I can have nothing ctſe whereby to 
um u my Judgment on them, but my Reaſon: The 
Goch rcellency of the Matter of the Revelation may 
theme a Motive to believe it; but then it is the Infe- 
ature, Nfęnce my Reafoh makes from the Conſideration of 
to ede Subſect⸗Matter, which alone doth convince me 
eatber its Truth, and its Divine Original. And what 
le can we mean, by ſpeaking of the Rea ſonable- 
7 4 of the Cbriſtian Faith ? 1s not this alſo taught 
y teſt y our Saviour in theſe Words, Therefore of your 
* Faith loves judge % not what is rigbt? Is it not by his 
. Waſlpired Apoſtles, by St. Pau in his Command to 
arion all things, and to hold faſt that which is good ? 
to D. 5 St. John, ſaying, Try the Spirits whether they 
d Mo. Bi, F God, or not? And by St. Peter, requiring 
fore ft briſtians to he ready to render a Reaſon of the Hope 
11 ther e ir in them 2 © Tf theſe Words, faith Mr. Chil- 
Conio- it lingworth ,.. do not adviſe Chriſtians to make Uſe 
eaſon . of their Reaſon in the Choice of their Religion, 
hat OW muſt confeſs my ſelf to underſtand nothing. 
Realon athly, Having, by embracing Chriſtianity, ac- 
Truth quired a new Rule to judge by: If here the Que- 
Under ton be, How I mult judge of the true Senſe and: 
nice df leaning of 'this Rule? The Anſwer ſtill muſt he 
> them Wh ſame, viz. I may, and muſt judge of it by 
aſon i y Reaſon,” aſſiſted bo thoſe Means by which [I 


Naa a Judgment of the Senſe of any other Wri- 
2 B 2 ; : ting. 
ut 


"y 
N 
i 


— — — 
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E 

ting. Lay, I may be ſtill here guided by m 
Reaſon. For that which could bring me to ny 
Rule of Faith, will much more guide me in it 
eſpecially: when it delivers what is plain and eaſy u 
be umtefſtond, as that affuredly muſt be, whic 
God requires me to believe or do, on Pain of h 
ſevere Diſpleaſure. For, as the Juditious Mr. Chil 
tingworth ſtrongly argues, “ If God would hay 
had his Meaning, in obſcure Places,  certainh 
*-known;. Ho could it ſtand with his Wiſdom u 
be ſo wanting, as to his Will and End, as u 
ſpeak obſcurely? Or how can it conſiſt with hi 
Juſtice, to require Men to know certainly, wb 
De hath not certainly vevetles / 
3 * tbe Trumpet giveth an uncertain Sou 
teac Aitk St. Paul- .who ſhall prepare binſt 
for the Battel'? So if ge utter not fvamuer Ny 
clear aud certain Specah, who ſhall know what i 
ſpoken? For, by. ſpeaking they know not wha 
you (ball ſpeak into the Air, that is, Words as vat 
and unprofitable, as if they were ſpoken when 
none heard them, Therefore if I know not tit 
Meaning of the Voice, I ſhall be to him that ſpeaket) 
to me thus unintelligibly, as a Barbarian, or one 
who knows not what he ſays; and be that ſpeak 
will le at a Barbarian, or Speaker in an unknown 
Language, ta me. Now, after thefe Expreſſion 
for the Reproof of the Corinthians uſing the Gil 
of Languages in their Aſſemblies ſo unprofitably, 
as that the Hearers were not edified by it, Can l 
be reaſonable to conceive, that both our Lord 4 

4 al 


by m 
to mp 
In It; 
eaſy u 
Which 
of hi 
Ir. Chi, 
d ha 
ertainh 
[dom u 


, 25 tif 
vith ll ; 
Werſtood; and the worlt Imputation you can caſt 
Wpon a Writer, is, that he writeth unintelligibly. 
Naud yet, if what theſe Teachers 
Wivered in their Writings indited by the Holy Ghoſt, 
Foncerning Matters neceſſary to 


ny 


; Sound 
bimſel 
1 Ayn 


go ſay, in Contradiction to this Propo- 63. 


1 6 


K, and all that from him received a Commiſſian 
3 7 all things which he had ſaid unto them, 


even St. Paul himſelf, ſhould be guilty of the 
me Crime, for which he had reproved the Corin- 
bions? That is, that they, in all their Writings de- 


Svered to the Chriſtians, as the Rule of Faith, 


ould ſpeak into the Air, ſo as not to profit, becauſe 
heir Trumpet gave an uncertain Sound; arid 
ould: be as Barbarians to them that read them : 
hat they, in their Diſcourſes written for our 
-arning, ſhould negle& to ſpeak things eaſy to be 
nderſtood, when the End of ſpeaking is to be un- 


of” the Church de- 
believed and 


lone in order to Salvation, were not delivered 


With ſufficient Clearneſs, both they, and that good 


ppirit by whom they ſpake and wrote theſe things, 


ay juſtly be accuſed of thoſe very Crimes, which 


he 19 e {0 ſmartly doth reprove in others. 

I lay therefore, that Ræaſan muſt be #ill our 
uide in the Interpretation of the Senſe 
F Scripture. I know the Romani fia 8 
tion, that what doth ſeem abſurd and 
ontradictory to our Reaſon, may notwithſtanding 
e a Divine Revelation; and that the ſeeming Con- 
radiftions and Abſurdities of any Doctrine are not 


0 be regarded, where Divine Revelation is produ- 


ced 


R. H. Ch. 6. 


1 


ref to confirm any Doctrine. But this Aſſertioh 
in the plain Reſult, and neceſſary Conſequences g 
it, is down- right Atheiſn, and Infidelity; it 4M 
ſtroys Chriſtianity; it renders it a vain, fruit 
Thing, to go about to perſwade a Few, Ma hometm 
or Heathen to deſert his Religion; it renders a 
Diſputation uſeleſs, and all our Interpretations i 
the Holy Scripture vain, and groundleſs. And, 
Firſt, It either tends to make Men Arbeifts, of 
at the leaft, to juſtify them in their Infidelzty ; fu 
what can you object againſt any Atheiſt, or an I 
Lal, but ſome Abſurdities, or Contradictiom 
which you charge upon his Inidelity? If then ya 
own that ſeeming Contradifions, and Abſurditit 
may be revealed Truths, you alſo own that wha 
3 4a EE — to, as the 2 groſs a 
ity t ou can charge upon him, may bei 
cc 
Sreonaly, This Aſſertion evidently deſtroys thi 
Truth and Certainty of Chriſtian Faith, bectli 
chat is entirely foutided upon rational Inducementꝭ i 
which if they may be falſe, 'Chriftzanity may dei 
falſe Religion; if they be true, that which evident 
ly contradicts them muſt be falſe; if therefore an 
Welse of Chriftian Faith ſhould contradict th 
Principles of Reaſon, by doing ſo, they muſt ſhod 
the Foundations of that Faith, by engaging Mal 
t6 believe that may be falſe, which alone induc! 
wem to believe the Truth of that Religion which 
contain'd that Article. 


Thi r diy, 


[9] 


Ru... | 
. Thirdly, This Aſſertion renders it a vain, and 
it & itleſs Thing, to endeavour to convert Jens, 
uit bent, or Mahomet ant, to the Chriſtian Faith, 
met to perſwade them to deſert their own Profeſſions 
ders de it, ſay they, that your Reaſons have con- 
ions Feed us of the Abfurdity of the Heathen Worthip; | 
and, che Abrogation of the Jewiſh Law, be it that 
, oi Religion taught by the 5 Mahomet ſeems, 
ty ; u fore Fart of it, abſurd and contradictory to hu⸗ 
Lan Mn Reaſon : Let if you do not reject the Revela- 


fiction rs of your own Prophet, the Meſſias, on ac 
1en yu ent of any ſeeming Contradictions, and Abſurd⸗ 


Fn contained in his Doctrine, neither are we 


at wa liged to reject the Revelations of our Prophets, 
oſs Ab. reaſon of _ ſeeming Contradictions, or Ab- 
ay bete, you alledge/againſt them. Whar Reaſon; 


they, can you offer againſt our Religion, be- 
les ſome ſeeming Contradictions contained in the 


-oys th: WF 
Lecaue ticles of our Faith; and, if weſhou'd turn Ch. 


-ements , you inform us that the Doctrine of the Bleſſed 
nay bei my, Hypoftatick Union, and the Re- A 17 
evident eftion of the ſame Body, tho they R. H. p 62. | 
fore an obnoxious to the like Abſurdities, muſt be 
ict thek leved by us; is it not then irrational to deſert 
1ſt ſhock. own Faith upon the Appearance of ſome 
ing MaPiurdities, and Contradictions, you object a. 


inducel 


inſt it, to embrace that, which, by your 
n which 


n Confeſſion, is encumber'd with the like , Abs 
Fdities > If we muſt have a Faith which is ob- 
Nous to Abſurdities and Contradictions, by pro- 
3 Ours to be ſo, you have confirmed it to us, 

* a nd 


Thi 7 dy 


[ 10 ]] 
and ſhew'd that we are almoſt Chriſtians, that io 
abſurd Renouncers of our Reaſon-: * 
Fourthiy, This Aſſertion renders all our Diſgy 
3 againſt :Hereticks, or other Perſons, van, 

r ſuppoſe I ſhould aſſert with the-Tritheifts, t 
ther ebe Three Gods, or that there be Three Eſſen 
or Natures, in the Sacred Trinity; why ſhout 
this Faith be more abſurd than that which fait 
here be Three Perſons, and One Eſſence, if bot 

be. equally ' obnoxious to Contradictions ? J 
what purpoſe are all Diſputes betwixt Proteſtant 
and Papiſts, Calviniſts, and Remonſtrants, or an 
other Sets, if Reaſon ought not to prevail one 
_ Hand; and theſe Diſputes cannot ſucceſoful 

managed, 8 ſhewing the Abſurdities and Ca 
dictions of One of theſe Opinions to the plat 
rinciples of Human Reaſon, or the ſeeming qq 
pohition which they bear to ſome clear Paſſages 
Holy Scripture? If it be ſufficient to reply to all th 
Abſurdities and Contradictions we can charge upd 
their Opinions, as doth the Romaniſt to the nalW»;7 
nifold Contradictions alledg'd againſt the Docta lein 
47 * of Tranſtibſtantiation, that they hb Ke U 
. K. p. 6s. learnt: not to Anſwer. ſiich Argumeili 
(Which it is hard to do) b to deſpiſe them, (wn 
is very eaſy,) then ſince all other Caſes, in who the 
the Revelation is pretended, are of the ſame Me pl 
ture, it muſt be vain to offer any Arguments 
confute/ the moſt impudent Pretender to a R 
tion, ſince, by this Doctrine, à Divine Reuel, « 
may be ſurbjett to manifold. Abſurdities and (i, 
Entions. ny F iftht Pave 
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Fifthly, This Doctrine renders all our Interpre- 
tions of Holy Scripture groundleſs Tra how can 


r Dia be known, provided you admit this Principle 

„ Van What. Senſe of Scripture is repugnant to the Mind 
te tue God 2 For Inſtance, how ſhall I be aſſured that 
E/ſcn im not obliged literally to pluck our my Right 
y (hou: and cut off my Right Hand, when they cauſe 


ch alt 
if both 
82 1 
teſtam 


e to offend? And really to hate Father and Mo- 
ber, Wife and Children, yea, and my own Life 
jr the fake of Chriſt > Do not all wiſe Men con- 
ade, that theſe and ſuch like Sayings muſt not be 


» Or en literally, becauſe, they, being ſo interpreted, 
11 on «Would be abſurd, and contradictory Precepts to the 
celstullWrinciples of Reaſon, of natural Affection, and of 
nd Col Preſervation ? If then theſe be ſufficient Rea- 


the plaWrs to reject the literal Meaning of theſe Words, 


ning e like Abſurdities and Contradictions muſt be ſuf- 
allages Went to cauſe us to reject any other Interpretati- 
to 111 lis clog'd with the like Abſurdities: If they be not 
rge uofiicient for this End, Why may it not be held that 
the rang are obliged to comply with the literal 
DoctrlMe2ning of the Words now recited , and others 


ke unto them, and actually to pluck out their of- 


rp umeinamg Eyes, and cut off their offending b a... : 


, (winds > St. Auſtin propounds this Rule chriſtiana, l 
in wr the Interpretation of theſe, and ſuch 3-15 
(ame M. Places, That if the Words of Scripture ſeem to 
unD6 bid what is Good, or to command what is Evil, 
a Rege muſt be taken figuratively, For Inſtance, faith 
ReveldtiE, © Our Saviour faith, Except you eat the Fleſh, 
ad i md drink the Blogd of the Son of Man, you ſhall 
iftb! 


pave no Life in you : Which ſeeming to command 
omethgng Evil, muſt figuratively be underſtood 
N ©. C : . | c 


C 9 


5 5 
n 
* of calling to mind, that his Fleſh was crucified, 
and wounded for us. But ſeeing to commaniif 
' what ſeemeth to be Evil, is only to command why 
ſeems abſurd and contradictory to Reaſon, if tha 
can be no Prejudice to a pretended Revelation, iM 
cannot prejudice this Revelation, that what ſen 
Evil to us is indeed our Duty; and ſo St. Auſlni 
Rule muſt be Falſe and Inſignificant. 
Again , It is evident, ſay Divines generally; 
that God is Incorporeal, 3nd-without Parts; an N 
| therefore that thoſe Scriptures which attribute i 
| Him Eyes and Ears, Hands and Feet, &c. and fi 
that God made Man 1 bis own Image and Sin 
litude, ought not to be interpreted literally. Bu 
why may we not conclude from theſe numero 
Expreſſions of the Scripture, as did the Audiui 
and the Anthropomorphites, that God is corporeal 
if that may be a Divine Revelation, which as pl 
ty contradicts the Principles of Reaſon, and tour 
common Notions which we have of other Thing 
Do not all Commentators on the Scriptrires, And 
ent and Modern, Proteſtants and Papiſts, confu le! 
that Senſe of Scripture they reje&,from theAbſurd 
ties and Contradictions they conceive will fell 
from it, that is, by Reaſon 2 Do they not cndajince 
vour to eſtabliſh that Senſe of Scripture they c 
tend for, from thoſe Reaſons they alledge for t 
Truth of it? And do they not, by this, ſh 
that they do all agree in this, that Reaſon mult lac: 
the Judge of the true Senſe of Scripture 2 In in rote 
they who endeavour to perſuade us, that Holy {ton 
pitire may be beſt interpreted by Tradition, 0 
the Church's Voice, or by the Sayings of che 4 
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| 12 either they do this, without Reaſon, 
J verily believe they do, and then there is no 


-uctfied Reaſon we ſhould hearken to them; or elſe they do 
mmi roduce ſufficient Reaſons fo to do, and by ſo do- 
d wig ſhew, that Reaſon doth induce them fo to 
if tu edge of the true Senſe of Scripture ; which was 
tion, ie Propoſition to be proved. 

at ſcen i And whereas, againſt this Aſſertion, it is obje- 


Auſtin ed that Reaſon is fallible, and therefore may 


icucde or deceive us. 


nerall, Firſt, To this I might anſwer, by denying that 
ts ; and eaſon can mi{guide, or deceive me; for as long 
r1bute g I follow Reaſon's true Rules I cannot err, be- 
and (uſe they are certain and invariable; and it is on- 
nd S by ſwerving from them thro* Ignorance, Preju- 
y. Dice, Paſſion, or bending to my Intereſt , that I 


umeroWniſtakez and when ſhe finds that I do this through 
Audi WMenorance, and Paſſion, ſhe calls me Fool; when I 
7rporea/o it in Compliance with my Intereſt, ſhe calls me 
as planWcnave ; when out of Prejudice, ſhe doth pro- 
and i ounce me blind. And what Rule foever you 
Thing ubſtitute in lieu of Reaſon, we mult either fallow 


's, t blindly, that is, unreaſqnably ; or by this falli- 
confuſ le Reaſon muſt conclude it dictates this or that, 
 Abſura_ghs® Secondly , This Plea , if it be valid, will force 
11 folg to renounce our Reaſon , and turn Scepticks ; 
ot ende ince whatſoever Rule we, by this fallible Reaſon, 
hey core induc'd to follow, we muſt be ſubject to the 
e for Hike Miftzkes. For inſtance ; Divine Revelations 
is, ſhore infallible ; But are we not ſubje&, in obſcure 
1 mult laces , to miſtake the Meaning of them? Do not 
? In f roteſtants, as well as Papiſts, plead, for Confirma- 
Toly dition of their Faith, Agreement with the Sentiments 
on, 0! C 2 | | and 


the A 
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and the Traditions of the Primitive Church, 


A. 


Decrees of Councils? And muſt not one of them mi. 


ſtake in doing fo? Do not the Doctors of the Church 
of Rome differ exceedingly, in telling us when te 
Church Catholick ſpeaks, and what is the true Men 
ing of her Words? © mitt 1 
Thirdly, If my Reaſon, being fallible, may mil 
guide me, Why may it not do ſo , when it co 
duds me to the Cburch ; fince it is only upon pry 
dential Motives, that Romaniſis, or others, d 
perſuade me to receive her Dictates? And if I my 
not traſt my Reaſon in other Caſes, why ſhould | 
do it in this? If my Confidence of the Church's l 


fallibility be built upon my Reaſon, and I have noi 


Certainty of it, but from my Reaſon ; then cin! 
have no more Aſſurance of the Church's Guidance, 
than I have of the Conduct of my Reaſon : For the 
Superſtructure cannot be ſtronger than the Foun 
dation of it 1s. If then my Reaſon be too weak to 
truſt to, that which is built upon it muſt be ſo. 
_ Laſily, This Argument againſt Reaſon ſtrike 
at the Truth of all Religion : It being evident 
from what hath been diſcourſed, that I have not 
any but this fallible Reaſon to induce me to be. 
| lieve that there is a God by whom all Things wer 
made, a Providence by which they are all govern- 
ed and directed; or that any Religion, either N 
| tural, or Reveal'd, is to be embrac'd. In a word, 
che Certainty of our whole Faith depending up 
| that of Reaſon , it muſt fall together with it. 9 
| that to quarrel with the Uſe of Reaſon, upon this 
| Account, is, in effect, to quarrel with Religion, 
and Chriſtianity. Now the Natural Conſequencs 
| of this Diſcourſe are theſe. 1 


1150 
1/6 Hence it muſt follow, that I cannot believe 
Wit is an Article of Faith, which contains in it a 
Leal Contradiction: Becauſe a Contradiction, be- 
De the Affirmation and Negation of the ſame 
Thing, in the ſame Reſpect, of the ſame Subject; 
cannot believe that God hath ſaid, and yet hath 
Wot Wd, 7 thing of the ſame Subject, in the 

me Reſpe ne 1 ein 2 
add to this, that as to my Aſſent, or Diſſent, 
iz the lame thing to be, and to ſeem to my Mind 


ould I Contradiction, whilſt it continues fo to do, can 
cb's AY more be believ'd by me, than a Real Contradi- 
1ave won: Becauſe I can have no greater Reaſon to af- 
n mt to it, than to diſſent from it; ſince all the Rea- 
dance, Ph that can induce me to aſſent to it can be only 
For the is; That by not Aſſenting to it, I ſhall ſeem to 
e Fou ¶Nontradict ſome Principle of Reaſon on which that 
weak toÞrticle is founded: And if I do aſſent to that, 
x ſo. Nich to my Reaſon ſeems to be a Contradiction, 
ſtrika is evident that I do the fame thing; ſince that 
evident ¶ one can ſeem to me a Contradiction, which ſeems 
ave no pugnant to ſome Principle of Reaſon. If then 1 
innot give a Rational Aſſent to that, which I 
ave equal Reaſon to diſſent from, tis evident, 
at I can have no Reaſon to aſſent to that, 
hich ſeems to me a Contradiction. Beſides, 
gere is no ſuch thing as a Real Contradiction, 
| Oppoſition to a Mental one; for Affir- 
ation and Negation are Actions of the Mind. 
nce then a Contradiction is the Affirmation andNe- 
non of the ſame Thing, &c. it can be only in the 
und; and fo what ſeems unto my Mind to 5 
the 


> be a Contradiction: For what ſeems to me to be 
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n C17 } 5 
en K ſtand; but then I add, that he cannot have 
cen ed to me what I cannot Underſtand; and ſo 
Thin cannot have required me to aſſent to it as an 
Thins viele of Faith, or of Revealed Religion: He 
\c: m ubtlels knows how he is Omniſcient, and Om- 
radia; preſent, and how he will raiſe the Dead with the 


me Body; but he hath not enabled me to un- 
ſtand how he is Omnipreſent, or Omniſcient, or 
1 he will raiſe the ſame Body; and therefore! 

a only obliged to believe that he is Omniſcient, 
WP unipreſent, and will raiſe the Dead, which 
Things he plainly hath revealed to my Under- 
{W:nding, but cannot be obliged to believe how 
We is Omniſcient, Omnipreſent, or how he will 
iſe up the Same Body, becauſe he hath not re- 
fealed to me the Manner how; ſo that where 
py Underitanding fails, and my Knowledge is 
ton-plus'd , my Faith is not required. And thus 


Canna 
\ Tent w 


AGM. 
. and b alſo in reference to our Knowledge of Things 
> TrakMWetural ; for Inſtance, that my Soul is united to 
»th only” Body, and that it Acts on every moveable 
ind. ert of it, I know by Experience; but how it is 
ling, 0 nited to it, or how it As upon it, or whether it 
38 1 00 & Coexiſtent with every Part on which it Acts, I 
I pleatz either do, nor can I be concern'd to know. _ 
my Ui When therefore it is ſaid that an Article of Faith is a- 
what ve our Underſtanding, either the meaning is, That we 

4 whi annot underſtand the Thing or Matter contained in 
. hat Article; and then it is certain it is no Article of 


ath, as being not revealed to our Underſtanding; or 


ys, ti 0 the meaning is only this, I hat we cannot diſcern 
r can Pp Manner how it is, what it is revealed to be; and 
Uu en the Manner how can be no Article of Faith, or 


Object of Belief, for the ſame Reaſon. 
Again 
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- Again, When Men ſay ſuch a Doctrine 5s  Myſy 

| if by that Word they, who thus ſpeak, only intend oi 
IK. fignify.it is imperceptible, or inconceivable as to th 
Manner how it is, what it is ſaid to be; this is onlyy 
teh me, that the Manner how can be no Object of ty 
| "Faith; But if they intend to ſignify that the Do&rine 
which is the Object of my Faith, is inconceivable, 6 
bat I cannot under ſtand, they talk abſurdly, and ci 
* me to believe I know not what; and to do this, I knoy 
T 


n ok why; for I can paſs no Judgment of the Truth 
& © Falſhood of that Thing which I cannot perceive, « 
= underſtand. 2 | 

3 Laſtly, Hence alſo doth it follow, that it is the fam 
Thing to fay that ſuch a Doctrine is inconceivabl: 
und tranſcends Humane Underſtanding, and to fayi 
is not Revealed: For if it be revealed to my Under 
fanding, it mult be intelligible to the ſame Under 
ſtanding, and ſo my Underſtanding muſt be able u 
conceive what is is, and to-paſs a Judgment on it, 
_ Good therefore is the Advice of the Wiſe Son d 
Syrach, Ecclus. 3. 21, 22, 25. Search not into the thin 
xwbich are above thy ſtrength, and look not out the thing 
hieb are too hard for tbee, hut what is commanded thee,tlinl 
lou upon with Reverence : For it is not needful for thee toe 
with thine Eyes the things that are ſgetet ; without Eyes tin 
ſhalt. want Jight ; profeſs not the Knowledge therefore vid 
EF thou baſt not. This I do very believe, that tho' Men 
may, and do fo, God can no more require ws to belive whi 
we cannot underſtand, than to do what we cannot do. MI 
We all 
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